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Introduction
The term multicultural society is prominently present in the social discussion and has definitely become a political item. The position of Muslims in particular is on the political agenda. Before asking if this is a positive or a negative development in society, it is important to give a short review of Dutch society in relation to multiculturalism from the 1950s until now. Has the Netherlands been mono-cultural in the past? For a long time, until the late 1970s, the Netherlands was a society that was strictly segmented along religious or ideological lines. This phenomenon is called “verzuiling
”, enabling each separate group to have its own newspapers, trade unions and schools. The four main dominant groups were Catholics, Protestants, Socialists, and Liberals. Each pillar represented a group in society with a different social class and often also a different lifestyle. During that time politics was characterized by friendly cooperation and bargaining between the leaders of the different “pillars”. 
The Netherlands has welcomed immigrants for centuries. Of the current population of 16.42 million people, 18% are of foreign descent. Since 1600 a large group of Jews immigrated to The Netherlands with Anne Frank as the worldwide known Jewish girl. In the 1960s the economy was flourishing and labour migration started to grow, this continued in the 1970s when a large number of immigrants from Turkey, Morocco and Spain came to The Netherlands. No structural integration programme was created to integrate these guest-workers into Dutch society. From the 1970s secularization of Dutch society was growing. This secularization was supported by the increasing individualization of society. No other organisational associations came as a substitute for the former “pillars”. 
It was in the 1970s when multiculturalism was summarized in the phrase: “Integration with preservation of own language and culture”, that is, social integration of immigrants, while maintaining both language and culture. At that time, the simple assumption was that these immigrants would temporarily stay in The Netherlands. However the Turks and Moroccans stayed in significant numbers, compared to the great number of Spaniards and Italians who returned to their countries of origin. The immigrants who stayed in The Netherlands were reunited with their families and this family reunification meant citizenship to relatives. By strongly focussing on cultures of the immigrants in the minority policy, monolithic and cultural groups were created based on different nationalities. These groups were even addressed in their own languages. Although opposition to the consensus had not been strong, Janmaat’s Centrum party had small electoral successes in the 1980s. This political party was strongly against immigration and multiculturalism. The growing representation of immigrants has changed the political climate, therefore the realization reigns that Dutch identity needs to be redefined. Today, new policies are needed in order to include all Dutch inhabitants. Dutch identity re-entered the political debate in the late 1990s. 
What has become clear during these last few years is that tolerance is no longer a Dutch trademark. In contradiction with the immigration policies of the past, the Netherlands now gets International attention for having a very restrictive immigration policy. Nowadays, when immigrants want to acquire Dutch citizenship they are obligated to do several very difficult tests, including a citizenship-test. These questions are often too hard to answer, which sends a message of discouragement to immigrants.
The aim of this research is to assess the development of the multicultural debate in the Netherlands. The central research question is: How did the debate about multiculturalism evolve in the Netherlands after the article “the multicultural drama” of Scheffer in the NRC Handelsblad? Through an analysis of the debate in the Netherlands about multiculturalism, it will be possible to understand the multicultural debate that has been carried out in the Netherlands. This analysis of the multicultural debate in the Netherlands will mainly focus on the change in the political and public debate between 2000 and now. Moreover, the different discourses that will be described have been dominant on certain moments. These discourses have been supported by politicians and opinion makers. Subsequently, examples of the topics that have changed inside this multicultural debate will be given. Views of political parties and “hot” topics that are related to Islam will be discussed as well. 
It should be noted that it is not the purpose to speculate about the future of multiculturalism, because the future of multiculturalism is not guaranteed and is very hard to predict. Instead, it is to give an overview of what happened in the recent years in the area of the debate on multiculturalism in the Netherlands. The rise of Pim Fortuyn, the terrorist attacks of 9/11, the assassination of Pim Fortuyn and Theo van Gogh played a significant role in the sharpening of the debate. In the context of this debate about increasing cultural diversity of Dutch society and integration of immigrants, “the Dutch identity” has become a controversial subject. For many people in the Netherlands, as well as for the government, the presence of immigrants seems to be a reason to reflect on their own identity as a Dutchman.
The methods that have been used to carry out this research include desk research, literature, interviews and case studies. The majority of the work is done through the use of literature, desk research, reports of governmental institutions, articles of newspapers, articles in opinion magazines and programs of political parties. Briefly, different sources have been used to explore the topic of ‘the multicultural debate’. My own experiences with the multicultural society and inside information of immigrants provided me with information that has been useful and inspiring. 
The structure of this dissertation is as follows. In the first Chapter, the article of Paul Scheffer 
“The multicultural drama” is being discussed. Furthermore, it is explained why the debate about multiculturalism and integration intensified after the publication of this article. Subsequently, the reactions Paul Scheffer received on his article are being described. Opinions of opponents and proponents will both be mentioned. In this first chapter, a distinction is made between the shake up in the political and public debate.
Chapter 2 describes the visions of different political parties on multiculturalism. It sets out the ideas and points of views of the different political parties and shows how opinions concerning multiculturalism have evolved over the last 10 years. A special subparagraph is dedicated to Ayaan Hirsi Ali, because her political performance and influence in the multicultural debate has been of great importance to the Netherlands.  The last subparagraph: “the tone of the debate” is added in order to illustrate that the tone of the debate about multiculturalism has changed. The new style of debating is often described as simplistic, or negative, in contradiction with the optimistic and dominant discourse utilized before 2000. Before the turn of the millennium, nothing negative could have been said about the multicultural society and immigrants.   
Of all the prominent topics in the debate about multiculturalism, Islam has become subject of a fierce debate. Surely, there was a time when religion did not play a huge role in the Dutch debate about multiculturalism and integration of immigrants, but that time is over. Due to this intensifying debate, difficult issues related to Islam are being raised. Chapter 3 discusses topics related to Islam that worry numerous citizens, as well as politicians in the Netherlands. The first subchapter focuses mainly on the amount of Muslims in our country and other interesting facts, which are often discussed in the media. The next subchapter will summarize the debate about Muslims in the Netherlands. Furthermore, in the following subchapters some issues will be explained more profoundly, such as freedom of religion, the position of Muslim females in the Netherlands and the discrimination of Muslims in The Netherlands.
In Chapter 4, the book of Scheffer “Het land van aankomst” will be discussed. After his controversial article of 2000, he broadened his knowledge on multiculturalism in the Netherlands and this book is the result. The reactions he received on his book are discussed in the subchapter. The aim of the book is to bring the debate about multiculturalism to another level. 
1 “The multicultural drama”
Not very long ago, the Netherlands was a country in Europe that prided itself as one of the most welcoming and tolerant countries for immigrants. The Netherlands had the credentials to prove it. So many immigrants have settled here, ethnic "minorities" are in a great number of neighbourhoods in big cities, such as Rotterdam, Amsterdam and The Hague often in a majority (Appendix 2). Therefore, there is no doubt about it anymore: the Netherlands has become a multicultural society, or as some might say, a multi- ethnical society. The composition of Dutch population has drastically changed and counts many different immigrant groups, which have descended from countries all over the world. Especially the immigration of non-Western immigrants leaded towards the denomination of a multicultural society (Moynahan, 2005, p.1).
Increasing cultural diversity of the Dutch population and the tensions that derive from this diversity have led to intensifying public and political discussions. Before writing about the multicultural society in the Netherlands and about multiculturalism in general it is important to know what the term actually means. In the American Heritage New Dictionary of Cultural Literacy third edition, multiculturalism is defined as: the view that the various cultures in a society merit equal respect and scholarly interest. It became a significant force in American society in the 1970s and 1980s as African-Americans, Latinos, and other ethnic groups explored their own history (The American Heritage New Dictionary of Cultural Literacy). Although this might be a good definition of the term multiculturalism, it is not enough. The term multiculturalism can be interpreted in different ways. In the first way, multiculturalism refers to a state of racial, cultural and ethnic diversity within the demographics of a specified place usually at the scale of an organization such as a school, business, neighbourhood, city or nation. According to Ruth Lea, Director of the centre of Policies studies, “this first interpretation is the more common way and that is every culture has the right to exist and there is no over-arching thread that holds them together”. Furthermore, she adds, “That is the multiculturalism we think is so destructive because there's no thread to hold society together”. However, the term multiculturalism in a broader perspective can also refer to a society where people with different cultures live together and where cross-cultural understanding amongst citizens is being encouraged. In this second interpretation, equality of citizens, as well as the acceptance of different cultures in a society are important. About this definition of multiculturalism Ruth Lea states that: “ I would call this diversity where people have their own cultural beliefs and they happily coexist - but there is a common thread of Britishness or whatever you want to call it to hold society together” (John 2004). In the third way, multiculturalism is sometimes referred to as a social and political ideology that tells a country how to cope with different cultures inside the country’s boundaries. On the basis of this ideology people assume that several cultures can live next to each other, while sharing one general culture. This actually means, that the own culture is practised inside the concerned minority group. Inequalities between the general culture and the culture of the minority groups can cause tensions. Fourthly, multiculturalism can also refer to a policy reasserted by the government that focuses on the diversity of ethnical groups in the Netherlands. The fifth interpretation of the term multiculturalism can be found in the book ‘Multiculturalisme’ where Gloria Wekker states that she practises critical multiculturalism, a form of multiculturalism introduced by Peter McLaren. Critical multiculturalism is an approach of the society, in which social allocation – and division issues have a central spot. Ethnicity, in combination with gender and class play an important role in these issues. This multiculturalism concerns the manner in which the social structure creates such inequalities and maintains these inequalities (Geuijen, p. 44).
It is remarkable that people who are part of a dominant ethnical group in society often feel the urge to think that the multicultural society revolves around “them” (immigrants) and not about “we” (immigrants and autochthons).  In other words, it only concerns the ethnical “other”. This is a common misconception, what in fact means that if you are part of the dominant, white ethnical group you have no ethnicity. While belonging to this white dominant ethnical group, there are several tacit privileges connected with this position (Geuijen, p. 45).
In the debates about multiculturalism “the” national identity got a central spot, in which the Dutch identity is being introduced as a set of established features of which immigrants have to adjust themselves to. The tone and the content of the debates and discussions have drastically changed, especially after the murder of Pim Fortuyn and Theo van Gogh. Before there was a dominant discourse focussed on multiculturalism with a mild approach, however the language that is now used in the political and public debates in order to carry out the stricter demands of adjustment is explicit and even hard (Sleegers, 2007, p. 50). 

1.1 “The multicultural drama” and the beginning of the public debate

The Netherlands was a very tolerant country in which everybody could come and live. Multiculturalism was seen as a political standard, but during the last 7 years this term has been criticized and now this has evaporated. On the 29th of January 2000, Paul Scheffer a Dutch sociologist, publicist and a prominent member of the political party PvdA (Labour party), wrote the controversial article in the Dutch newspaper the NRC Handelsblad called: “the multicultural drama” (Logtenberg, 2007). As a left wing politician and intellectual he criticized the integration of immigrants and this was very exceptional. His article created heated discussions in the media, as well as in politics. 
The subject of this article was the failure of the integration of immigrants in the Netherlands. Paul Scheffer opined that ethnic minority groups in the Netherlands were not emancipated enough. In this article he also declared the failure of multiculturalism in general. Furthermore, he pleaded for a critical approach towards Islam. According to Paul Scheffer, Islam is the reason for the problematic integration of immigrants, because Islamists refuse to conform. Islam makes it difficult for Muslims in the Netherlands to adjust to Dutch ways. He was convinced that there was a developing ethnic underclass. Because of this developing underclass a binary classification was constructed in Dutch society. He referred to this as “the multicultural drama” (Scheffer 2000). The main frustration of Paul Scheffer was the disregard for the issue of society and public authorities. As examples of these problems, he pointed towards the high crime rates, high unemployment rates, school absentee and poverty (Sleegers, 2007, p. 51).
In his article Paul Scheffer warned for a lack of harmony among the Dutch, which he considers necessary in order to cope with cultural differences. From his point of view Islam is a serious problem. He stated that the values which the Netherlands stands on and the democratic system that the Netherlands has would collide with the Islamic law. He directed this specifically at Turks and Moroccans, who have no historic links with the Netherlands.

Although he criticizes the way the Netherlands deals with addressing problems related to integration, Paul Scheffer also proposed a solution for these problems. This solution was mainly focussed on the lack of national awareness among the Dutch people which he found alarming. He knew this had to change drastically. In order to reach that awareness he opines that especially the Dutch language, culture and history should be more “promoted”. So that immigrants who choose to come to the Netherlands have a better idea of our society and would therefore integrate better in the Netherlands. Paul Scheffer noticed that he understands the difficult situation of the immigrants, who are facing several problems in terms of adjusting themselves to the life in the Netherlands. Especially adjusting themselves to the life in big cities is difficult, because a large number of immigrants come from very small villages in rural areas. In these big cities they experience plenty of new things, such as several freedoms, integration and giving up some of their traditions. Scheffer thinks it is logical that integration caused an inner battle for immigrants between the Dutch culture and their own culture. Scheffer did not demand assimilation of immigrants. He added that the Netherlands should recognize that immigrants have done very good things for the Netherlands and therefore we should not shut them off from society. Nevertheless, Paul Scheffer concluded that “a country where integration fails should not walk ahead in Europe with the numbers of immigrants that are being taken “.
1.1.1 Reactions on the article “the multicultural drama”
After the publication of his analysis, Scheffer barely got support from his own political party PvdA. His ideas even lead towards a division inside the PvdA: the group of convinced multiculturalists, who mainly see migration as a process of enrichment versus the group of critics of that old left-wing ideal.  In Dutch politics a majority of the political parties reacted rather stoical on the article “multicultural drama”, while the former leader of the CDA fraction, de Hoop Scheffer asked some Chamber questions about the article. The CDA was the only political party in the Netherlands that related social economic problems more and more to cultural diversity. Specifically, the cultural gap between autochthons and Muslims was seen as an obstacle for integration of immigrants (Rijkschroeff et al. 2003).
Many people appreciated the essay of Scheffer, because for them it was just an extra opportunity to express what they saw as the “true drama”: the influx of too many immigrants (Van der List, 2000; Van Loenen, 2000; Vink 2001). 
Remarkably nearly all the reactions Scheffer received on his article, did not notice the social engaged part of his message. Most of the commentator welcomed his “harder” demands as justified criticism on multiculturalism and a as plea for assimilation (Bodegraven, 2000; Schnabel, 2000; Van den Brink, 2000).
However, Scheffer received also abundant criticism of for example Aboutaleb, Halsema and Hilhorst in 2000, because he spoke about a “drama”, but he was wrong about the cause. Ethnical minorities did not stay behind because of their lack of knowledge of Dutch society, but because of their social-economical position. The problems were related to their social position and not to culture (Prins, 2002, p. 90).
The newsmagazine De Groene Amsterdammer accused Paul Scheffer of pleading for a “racially pure country” and put the ideas of Scheffer on the same line as Philip de Winter. After this approach, Philip de Winter announced sharing the ideas of Paul Scheffer completely. The Dutch newspaper het Parool came shortly after this announcement with the headline: ‘Vlaams Blok is running off with Scheffer’. The critics and accusations became too much for Scheffer and he went to France for a while (Logtenberg 2007).
There have also been some commentators who pointed out the progression of the minorities, including professor in sociology Duyvendak. He opined that Scheffer was too pessimistic and did not look at the fact that unemployment among immigrants dropped from 40% around 1990 until 10% in 2000. However, these figures were only published after 2000, so Scheffer could not take these figures into account (Duyvendak 2006).  
The reactions Paul Scheffer received on his plea from immigrants were often negative. Kader Abdolah, a writer of Iranian descent who lives in the Netherlands wrote a reaction on the multicultural drama: “Paul Scheffer, move aside, this land is now as well ours” (Scheffer 2007). Scheffer relates this negativity on the one hand to a disagreement, but on the other hand to the insecurity of immigrants about their position in the Netherlands. He states that many of these immigrants have purchased a place in Dutch society and that it is understandable that they refuse to be identified with a disadvantaged position. 
1.1.2 Article Scheffer 2000b
As a reaction on all the reactions Paul Scheffer received about his article the “multicultural drama” he decided two months later to write another article. The discussion on integration in the Netherlands intensified and started to show drastic changes. The discussion did not only intensify, but it became more and more a discussion about culture. Mister Duyvendak professor of Community Development at the Erasmus University in Rotterdam, stated that ‘ the focus no longer seems to be the unequal (socio-economic) position of minorities and migrants in Dutch society, but the alleged gap between cultures which is considered to be a threat to societal cohesion’ (Duyvendak, 1999, p. 73). That is exactly were Paul Scheffer puts the emphasis on in his two articles, on the problems with cultural diversity. In this article he noted that plenty of people misunderstood the meaning of his first article in that he would plead for exclusion instead of inclusion of immigrants in Dutch society. In this article Paul Scheffer explains the meaning of his proposal, which included better integration of immigrants, but not closing of the Dutch boundaries, he commented. Yet, in his article “the multicultural drama” he states that the Netherlands should not let so many immigrants in, which is indeed a form of exclusion. The confusion amongst people was therefore not surprising. Paul Scheffer clarifies in his second article: Scheffer 2000b, “the multicultural drama” has not been a plea for forced assimilation of immigrants, nor has it been an accusation of certain groups of immigrants for being the direct cause of all the problems in relation with the multicultural society. Scheffer admits that he emphasized too little on the diversity inside the Islam, however he repudiates the critics that he would see all Muslims as terrorists. Whatever his intensions or ideas were, because of his articles the discussion about integration, Muslims and immigration broke loose (Sleegers, 2007, p. 25).
1.2 Public debate with ‘the drama’ as motive

After the publication of the “multicultural drama” by Paul Scheffer in the NRC Handelsblad the public debate broke loose. Those opposed towards multiculturalism, for example Paul Scheffer and Bolkestein (former leader of the VVD Conservative Liberals) were published around 100 times and cited in national newspapers, such as the Volkskrant, NRC Handelsblad and Trouw from 2000 till 2006. The group of scientists and opinion makers who were in favour of multiculturalism, such as Cohen (mayor of Amsterdam), Prins (Social Lecturer and Political Philosopher) and Aboutaleb published significantly less in these national newspapers during the same period.
The newspaper Volkskrant confesses, while looking back on this period, that confusion prevailed at the editorship after the article of Scheffer, the terrorist attacks of 9/11, the ascendance of Pim Fortuyn and eventually the murder of Pim Fortuyn: “In 2001 you can best denominate the position of the Volkskrant as diffuse: a great amount of standpoints about several subjects, but they fan out in every direction” (Jansen van Galen 2006). According to the left-wing activist Krebbers (2002) a true “neo-conservative crusade” against the multicultural society is started in the newspaper Trouw.
In conclusion, after the publication of the article of Paul Scheffer, the pro-multiculturalism left-wing had a very marginal voice in the debate. This derives from the small number of articles that were published in national newspapers. Whether the ‘left’ wing had no answer, or that the left wing did not approached the media with answers, or that newspapers gave preference to articles of votaries of the new discourse, cannot be told. To put it in a nutshell, the debate about integration, national identity and multiculturalism has intensified and that the tone of the debate has become negative, where there is apparently no space and time left for a multicultural society. 
1.3 The shake up in the political debate

“Since May 2002, the media has portrayed multiculturalism as a hopelessly outmoded and politically disastrous ideology” (Prins 2002). But how did the climate in the Netherlands changed so significantly? And what are the exact reasons for these changes?  The real turning point in the debate about immigrants came in 2001 after the terrorist’s attacks of 9/11. In parts of Rotterdam, Amsterdam and The Hague several reports reported that after the attacks of 9/11, teenagers, mostly with Moroccan origin sheered on the streets (Moynahan, p.2).
In general, in the multicultural society with 9/11 as a turning point, the sharpening of the social and political climate in Dutch society was evident. FORUM, the Dutch institute for multicultural development, gave 4 general causes for this hardening, which include: firstly, an unsafe feeling. Since the terrorist attacks of 9/11 many people feel less safe and they are also afraid of more terrorist attacks and war. Another reason is the growing pressure on the welfare system where problems exist, such as long waiting lists and retrenchments. Thirdly, all these problems cause a feeling of distrust for the government amongst the people, while they are in need of a strong government. Finally, It's common these days to hear the Dutch complaining that beneath the egalitarian surface, their culture has become a more and more individualist culture, in which everyone thinks only of their rights, but not their obligations to the larger community. The emphasis lies on one’s personal responsibility (Forum, 2003).
Besides these, there are also some other reasons for the hardening of the multicultural society. Firstly, the hardening of the multicultural society have as good connection with the tensions between the Islam and the West, especially since the terrorist attacks of 9/11 and the attacks in Europe. According to a report of the European Commission against Racism and Intolerance,” Muslims are victims of stereotyping, stigmatisation and frequent racist violence” (Religionnewsblog 2008). 
Secondly, the debate is changed too, because Dutch society changed drastically the last 30 years with the influx of immigrants. That has brought the Netherlands several serious problems, such as the high rate of social- security recipients by immigrants. They account for 40% of the social- security recipients, while autochthons make up a rate that is 6 times less. The high rate of unemployment amongst the immigrants and the irritation that they make up a majority of the population in prison are two other harsh problems. The advantages of migration do not longer dominate the debate, but so does the idea that immigrants are a burden for our welfare system. These urban issues are being linked to autochthons and these problems create a feeling of dissatisfaction amongst Dutch. A large number of neighbourhoods, especially in the big cities are changed so serious that native Dutch do not feel at home anymore, not in their neighbourhood, not in their city and not in The Netherlands. Finally, proceeding immigration, also as family reunification are being seen as an obstacle for successful integration of the immigrants. According to Minister Verdonk the restrictions on family reunification are designed to create more favourable conditions, such as the integration of immigrants who are already living in the Netherlands (Marinelli, 2005, p. 4).

This situation of cultural confusion in Dutch society helped Pim Fortuyn. He was an ex-sociology professor who then became an opinionated right-wing columnist for the magazine Elsevier and a political consultant to Dutch Christian Democrats. He started his own political party called “LPF”, translated as “Lijst Pim Fortuyn”. In the International press, Fortuyn was often described as a right-wing radical and often compared with the French right-wing politician Le Pen, although Pim Fortuyn did not like this comparison at all. During an interview with a reporter from BBC He said while banging the table: “We have nothing in common” (Lang 2002).
On the one hand Pim Fortuyn was very liberal, but on the other hand he had great respect for traditional Dutch standards and values. He attacked the political culture in the Netherlands publically. Pim Fortuyn had little respect for the political elite who had brought political correctness to immigration, instead of real emotions. Pim Fortuyn was proud to be gay and did not keep his emotions inside. Many times he referred to his "onderbuikgevoelens
", translated as rancour and he said that he wanted to listen to the “onderbuikgevoelens“of the people (Sleegers, 2007, p. 30). That helped to make Pim Fortuyn more popular, because Dutch voters where sick of being taken for granted. Pim Fortuyn argued that other politicians have forgotten about ‘the common people’ and indeed, the elections of 2002 showed that he had a good point, because his political party LPF (List Pim Fortuyn) gained 26 seats.
He said, “I'm saying we have got big problems in our cities and it is not very smart to make the problem bigger by letting in more immigrants from rural Muslim cultures that do not assimilate.” He was very clear about immigration, in that he wanted immigration stopped. He said, “The Netherlands is full”. By this he meant that the people who already were legally in the Netherlands could stay, but he insisted that they would integrate in the Netherlands and adapt western culture. To conclude, he wanted immigration to stop.
It was no secret that Pim Fortuyn was critical of Islam and often he expressed his negative anti- Islam feelings about this culture, which he once slammed as ‘backward culture’, for the reason of the discrimination of women and homosexuality. In the book  he wrote in 1997 (the Islamization of our culture) he stated: “ Islam, also a more liberal variant of it is without a doubt a problem for our modern world, because key standards and values of the modernity, so those of the modern, developed and rich West, are opposed to values of Islam and particularly in political Islam”. According to Pim Fortuyn the western culture was superior to non- Western cultures (Fortuyn, 2001, p. 10). Fortuyn believed that the liberal Islam, so not even the fundamentalist Islam puts the Netherlands for several problems. According to Fortuyn, differences between the Islam on the one side and the Jewish- Christian humanistic culture on the other side can be seen in 4 main fields:
· Centralizing our culture of personal responsibility and placing this above collective responsibility; 
· Our secular state; the heart of our culture, our constitutional state and our parliamentarian democracy;
· The interaction between men and females;
· The interaction between adults with children and young people.
He states that these differences are not only sharp and painful, but unbridgeable too, in the sense that it is impossible to bargain without damaging the nature of the Dutch culture, identity and the way we live together (Fortuyn, 2001, p. 108). Furthermore, Fortuyn puts great emphasis in his book on the necessity of debate with Islamic Dutchmen. He states that this is to show the Muslims in the Netherlands that we are very serious in preventing miserable surprises in the near future. But, as Fortuyn continues, debate only is not enough. He emphasizes on helping the deprived group of Muslims who are in an economic-social weak position. Concretely, he wanted to stimulate this group to fully participate in Dutch society and economy on a very short term. 
The ideas of Pim Fortuyn matched perfectly with the public debate about the multicultural society that by 2001 had intensified significantly with the article of Paul Scheffer about the multicultural drama as a cause. Scheffer and Fortuyn similarly wanted to undo the discussion of political correctness. Till that moment politics was focussed on the socio-economic factors in the process of integration such as education, finding a job and the political participation. Cultural integration was not on the political agenda till that time, nor did policies concerning the cultural aspect of integration exist. The reason of the inexistence of a cultural integration policy was the perception that you experience culture at home, in other words in your private life, where it is the own responsibility of the immigrants. Because Pim Fortuyn addressed the problem of cultural differences in the political debate the dominant political discourse changed from socio-economical integration towards full assimilation which included cultural integration. Although the article called “the multicultural drama” by Paul Scheffer caused commotion in the public debate it took Pim Fortuyn to make it also an important topic in the political debate. (Sleegers, 2007, p. 31)
2 Political parties in The Netherlands on multiculturalism 

After the murder of Pim Fortuyn the Netherlands was obsessed with only one question: was the offender of the crime a migrant or even worse: a Muslim? Everyone, both immigrants and autochthons were relieved  that the murderer was a white Dutch man. After the murder of Pim Fortuyn a large number of political parties changed their political programs concerning immigrants, integration and multiculturalism, while the heating discussion about these subjects continued. A few years after the murder on Pim Fortuyn, the famous Dutch film director, publicist, television producer and actor Theo van Gogh got murdered, but this time it became obvious that the crime was committed by a Dutch- Moroccan Muslim called Mohammed B, a jihadist who was also a member of the Hofstad group, an Islamic terrorist organization. And yes indeed, the situation escalated this time, as was predicted the first time after Pim Fortuyn got murdered. Several attacks on both churches and Mosques took place, but this stopped after a few weeks, while the heating discussion about Islam, immigration –and integration policies was stronger than ever and continued with the murder of Theo van Gogh as occasion. A consensus rose among several political parties: multiculturalism had failed. These two murders have set different developments in motion concerning political programs and visions of political parties about multiculturalism, which will be discussed in this chapter (Derksen, 2005, p. 13).
2.1 PVV (Party for Freedom)

The political party PVV is founded by the Group Wilders, the former one-man fraction in the Second Chamber. On the 3th of September 2004 the member of the second Chamber Geert Wilders separated himself from the VVD (liberal party). The 22nd of February 2006 the “Union Group Wilders”   registered the “Partij van de Vrijheid”, abbreviated as PVV. Since the PVV is the political party who is actually ‘leading’ the debate about immigrants, with special emphasis on Muslims immigrants, this party and their ideas will be discussed first. ‘Leading’ needs to be understood as getting the most media attention, even though the attention is mostly negative. Geert Wilders and his political party PVV are strongly opposed to multiculturalism. He puts great emphasis on the Dutch identity which is traditional Christian-Jewish and humanist. He states that it is of great importance that these values are being carried out by the Dutch. In the Dutch newspaper the Volkskrant from 8 August 2007, the chairman of PVV Geert Wilders said that the Qur’an should be forbidden. In this article, an open letter, Geert Wilders wrote to the news paper himself and stated: “Enough is enough. Let’s stop with the political correct shuffling. It is good that Jami (Ehsan Jami a Dutch politician with Iranian origin, who is the founder of the Central Committee for ex-Muslims) is now being protected and it is a shame that this did not happened before, however it will not solve the heart of the problem. The heart of the problem is the fascistic Islam, the sick ideology of Allah and Mohammed as embodied in the Islamic Mein kampf: the Qur’an”
(Wilders 2007).
 Geert Wilders argued furthermore that the sale of the Qur’an, use of the Qur’an in domestic areas, as well as in the Mosques should be forbidden in order to stop the violence of the radical Islam in the Netherlands. But the idea of prohibiting the Qur’an in the Netherlands is impossible, because it is contradictive with the law, article 6 of the constitution that says that the right of freedom of religion is essential. Furthermore, in an article in the NRC Handelsblad of 1 December 2007, the public ministry counted 44 charges against the statements of Geert Wilders, mainly directed at the statement he made on the prohibition of the Qur’an. Geert Wilders and its political party believe in the threat of Islam, additionally they are convinced that the Islam will harm the Western civilization. Because of the threat this political party feels the urge to take measures to protect people from the fascistic Qur’an and 1 of these measures is an immigration stop for non-western immigrants. Another measure that Geert Wilders wants to take in order to ‘protect’ children from the ideas of Islam is by closing the Islamic schools in the Netherlands (“Wilders: sluit alle Islamitische Scholen”, 2008). He also wants to forbid burqa’s and civil servants are not allowed to wear headscarf’s (Niemoller 2007).
Geert wilders is inspired by Oriana Fallaci the Italian writer, who is afraid Europe will change into Eurabia. On his weblog Geert Wilders states that “if we do not stop the Islamization, Eurabia and Nederabia are just a matter of time”. Although the ideas of Geert Wilders are often controversial and even rejected by a great amount of people, it is remarkable that the other politicians and political parties are more reacting on the things he says, therefore the political debate in the Netherlands is very one –sided. It seems that the other politicians are avoiding the subject Islam, while one can state that Geert Wilders is focussing too much on the Islam in general. 15 December 2007 Wilders has been proclaimed “politician of the year 2007” by the NOS radio station. The reason he won was because he knew how to draw the attention upon himself by using well planned one- liners, according to the NOS (“Wilders uitgeroepen tot winnaar in NOS-peiling”, 2007).
"We have been tolerant to the non-tolerant, and we got intolerance back”, Wilders says. If the law, EU or Dutch, inhibits security, the law must be changed. "I'm a law-maker as an MP," he says. "I accept nothing that stands in my way and if necessary, we will also change the constitution and European treaties” (Moynahan, 2005, p. 4).
2.2 CDA

The political party CDA was actually the first political party, after Fortuyn who changed its position concerning multiculturalism. What derived from political texts, such as election programmes is that the CDA was the first political party that dropped the dominant discourse. Equally, they ‘left’ the discourse-coalition of the CDA, VVD, D’66, Groen Links and PvdA. (van Meeteren 2005).  
In an article of the Second Chamber from 2000, the former fraction leader of the political party CDA De Hoop Scheffer reacts on the article “The multicultural drama” as follows: “Opposite to the right of residence there is the duty to focus on the Dutch values and standards. This does not mean renounce or the obligation to renounce of the own identity. No, to have the ambition to integrate, means learning the language, history, rules of law and the rights and duties of our society” (van Meeteren, 2005, p. 21).

This emphasis on obligatory social integration becomes important in the political programme of the political party CDA in 2002. In 2004 the CDA politician Sterk is even more explicit. He states that not only socio-economical integration is important, but also socio-cultural integration is important. He says “without having any knowledge of how things work in the Netherlands, which values and social codes we know, it is very difficult to find a way” (van Meeteren, 2005, p. 30).
With social cultural integration is being aimed at- which derives from the political electoral programmes of the settled political parties- knowing, respecting and to a bigger extent the internationalising of Dutch values and traditions. Participation in Dutch society, Dutch institutions and contact with autochthons is of mayor importance. 
While in 1998 cultural differences were said to be an enrichment, in 2002 the political party expects that immigrants adjust themselves to the Dutch culture. However, in the electoral program in 2006 the CDA states again that: “Dutch society is a colourful mosaic of people with different social and cultural backgrounds, with different religions and different views of life”. (Boshuizen, 2006, p. 25). Obviously, the appreciation for cultural differences came back, nevertheless they now also focus on: “ the shared norms and values which form the basis of society we live in and these values connect us and make us proud on our country” (Boshuizen, 2006, p. 32).

When the CDA changed its positive view on multiculturalism in 2001 into a negative view were multiculturalism is associated with generating problems, instead of paving the way for integration, the dominant discourse changes significantly. Together, CDA and Pim Fortuyn formed a new, but not yet dominant discourse coalition were the multicultural society was no longer seen as an enrichment, but rather as far from flourishing and even bankrupt. What became important, as well as crucial in relation with the socio- cultural integration of immigrants. Later, in the national elections from 2002 and 2003 other political parties took over the ideas of Pim Fortuyn about Dutch society as well as the ‘immigration problem’, though in a more moderated way. (van Meeteren 2005). In the tumultuous period during two elections of 2002 and 2003, several topics in the political debate got special attention, such as the Dutch norms and values, stricter integration policy and stricter migration rules. Remarkable is that in this period almost all the political parties become more critical about the multicultural society. (Pellikaan en van der Meer 2003) Exceptions are the SP (socialist party) and Groenlinks (Green party) who still believe in the multicultural society, though noted should be that they have different visions about the multicultural society (Sleegers, 2006, p. 45).

2.3 PvdA (Labour party) 

The political party PvdA is by far the most popular political party amongst immigrants. In a poll held in 2006 by the Foquz Etnomarketing the PvdA would get 45 percent of the votes of immigrants. According to this poll, 56 percent of the Moroccans would vote for the PvdA in 2006. During the elections of the city council in the four big cities (Rotterdam, The Hague, Amsterdam and Utrecht) PvdA got 81% of the votes of immigrants (Velde 2006).
About the multicultural debate that is being held Job Cohen opined:” That we are debating, is perfect, however I am not fond of the climate. I think the current polarisation creates gaps between people, instead of bringing people closer to each other” (Derksen, 2005, p. 186).
In 1998 the PvdA pleaded for a generous admittance policy and an active integration policy, although in 2002 the political party states that cultural diversity can cause problems as well, but is still enrichment for Dutch society.
“Some cultural values from outside match difficultly or not at all with the Dutch ones. There exist concern from both sides of losing the own identity, furthermore about the borders of tolerance“ (PvdA, 2002, p.14). In the electoral program of 2003 the PvdA even speaks of “sometimes real big problems, that need a “strict, but legitimate migration policy” (PvdA, 2003, p. 2). In 2006 the PvdA is more specific about the particular minority groups they are worried about. The political party mentions the Moroccan and Turkish people who are not sufficiently integrated in Dutch society, while they are born here in the Netherlands reject democracy and Western norms and values. Equally as CDA, the PvdA places stress on the cultural dimension of integrating in Dutch society too. On one hand the PvdA is afraid of the conflict between different cultural and religious values and on the other hand they state that the Netherlands needs immigrants, furthermore there are willing to offer space for other cultures and religions. 
On the Website of the PvdA, the political party states that integration is one of the most important social topics of this time. According to the PvdA the integration policy should mainly focus on: 1) knowledge of the language and society, 2) participation in society, 3) live up to key values of Dutch society. PvdA believes that Islam is part of the Netherlands and that we should turn Islam into a Dutch Islam. This Dutch Islam is an Islam that fits in Dutch society where there is respect for democracy and secularisation. The PvdA puts emphasis on this Dutch Islam that according to them should take root in Dutch society, in order to restrain foreign influence of Dutch believers (Dijsselbloem 2008).
2.4 VVD (liberal party)

In 1998 de political party VVD stated in their electoral program that they value the right of having your own culture, on condition that the Dutch law is not being violated. In 2002 the VVD places stress on the bilateral responsibility of both immigrants and the government. This is a typical liberal attitude, because they leave the matter to the individual. However, in 2003 the tone becomes harder and more and more patriotic. In this year the VVD places stress on the pride of Dutch culture, norms and values. These specific characteristics that are stressed on are typical for the new discourse of the VVD (Sleegers, 2006, p. 44)
“The Dutch norms and values as being set down in the constitution are worth being defended. We are proud of our freedom of expression, the prohibition of discrimination in terms of race, sexual preference, but also the gender equality between men and women which are part of our civilization” (VVD 2003). By using terms such as: defending our culture and to relate this with stricter admission rules for immigrants, the VVD gives the impression that the Dutch culture is being threatened by non-Dutch cultures. In 2006 the tone of the VVD is more moderated and less nationalistic. “In our country there live more than 180 different nationalities. That gives chances and problems. To enlarge the chances in every form of inadmissible difference should be banned”. The VVD is obviously scared of too many differences in culture, although they mention that the multicultural society also gives opportunities (VVD 2006). 
In the liberal conservative political party VVD, Member of Parliament Henk Kamp, said in the newspaper NRC Handelsblad of 12 November 2007 that he is in favour of a tougher approach of the young immigrants. Another development he wants is to prohibit the opportunity the marriage between first cousins, and in order to really control this he wants to introduce DNA-tests. Henk Kamp agrees with Geert Wilders from the PVV party who also wants to advocate the prohibition of the burqa. Another point where he places stress on is the prohibition of the loud calls for prayer in the mosques. By doing so, he sends out a clear message to the voters of the political party of the VVD, namely how the political party thinks about Islam and immigrants. The tone of Henk Kamp is strict, however with his ideas he pointed out that “discrimination is just as bad as radicalisation” (DNA-tests bij gezinsmigratie, 2007).
2.4.1 Role of Ayaan Hirsi Ali in the debate
Ayaan Hirsi Ali is a Somali born politician and famous for openly criticizing Islam. She is probably one of the most controversial politicians of the present day. In 1992 she obtained political asylum in the Netherlands. In 2003 she became member of the Dutch Parliament with the liberal political party VVD. Ayaan Hirsi Ali broke with Islam and this has been widely published. She decided in 2004 to make a movie together with Theo van Gogh, about the negative view the Qur’an and Islam have on women, called ‘Submission’. The 12 minute lasting movie is very controversial, mainly for the greater part of Muslims, because this short movie criticizes the way women are treated by Islam and contains shocking images. This movie shows verses of the Qur’an with as subject the female obedience, in fact images of a female being whipped by her husband. During the beat up, another female is accusing Allah of not doing anything to stop the violence (Gogh 2004).
Since the assassination of Theo van Gogh she is under 24 hour police protection, because she received death threats from Muslims who felt insulted by her statements. In an article in the Transatlantic Intelligencer she said that: “They accuse me of ‘insulting’ the Prophet, of saying that Islam oppresses women, of ‘collaborating with the enemy’, that’s to say, with non-Muslims.” She has very sharp ideas about the incompatibility of Islam and the emancipation of women and she was not afraid to speak up. Remarkably during the time (2002) that Hirsi Ali begun stood up for the rights of Muslim women, whom she said were being suppressed by Islam, the dominant discourse in the Netherlands in politics was mainly about Muslim immigrants. Ayaan Hirsi Ali became a prominent figure, both in the media as in politics. She has been the spokesperson of several topics, such as the emphasis on the incompatibility of different cultures, the need to protect the Dutch culture and the need to promote Dutch cultural norms and values. Noted should be that Ayaan Hirsi Ali was not the only figure who shared this emphasis on these topics, because political parties which are mentioned above also share these ideas. Especially Geert Wilders shares many of the same values as Ayaan Hirsi Ali. They both emphasize that Islam is a threatening ideology. However they differ of opinion about the Qur’an that should be banned and burned according to Geert Wilders, while Ayaan Hirs Ali thinks that this is not a solution. She supports dialogue between Muslims and non- Muslims (Ghorashi 2005).
In an article in the Times online Ayaan Hirsi Ali is unrepentant on the cultural gap between Muslims and non-Muslims "I take back nothing," she said on a brief return from hiding to parliament. "The essentials of Islam are not compatible with liberal democracy. In the Qur’an and the Hadith, it says that women are below man, that nonbelievers have to die, and that people who renounce Islam have to die immediately." She was scathing with suggestions that her stridency was to blame for the threats. "Moderate politicians, such as Cohen and Aboutaleb are on the Islamists' death lists," she said. "It does not matter what tone you take” (Moynahan, 2005, p. 5).
2.5 Groenlinks (Green party)

Groenlinks has always been optimistic about the outcome of the multiculturalisation of the Netherlands. The device was ‘cultural openness’ and the political dedication was to combat all lags of immigrants in the area of education, housing and labour. Inside Groenlinks is mainly focussed on a socio- economic dimension and less reflected on cultural developments. However, in 1998 Groenlinks is the only political party that drawled attention to the need of making arrangements that have to do with norms and values in the diverse cultural society (Pas, 2001, p. 5). Also in 2002, Groenlinks emphasizes on the problems that are being caused by the multicultural society and that ‘the integration’ did not succeed on everyone. In 2003 when the new discourse became dominant, Groenlinks admits that there are integration problems, but they do not want to exaggerate. Besides, Groenlinks underlines the possibility for the Netherlands to create its own, new identity. They are the only political party that try to nuance the “multicultural drama”. In 2006 the accent of Groenlinks is put on the attention for the emancipation of the individual, rather than on the attention for different cultures. Groenlinks states that while concentrating on the emancipation of the individual space for own norms, values and religion are of mayor importance (Sleegers, 2005, p. 48).
Femke Halsema fraction leader of Groenlinks states that the current debate around the multicultural society is contorted and hysterical. Furthermore she adds that: “The last few years I am becoming angrier, because you only achieve appreciation as a politician if you make exceeding statements. During the discussion of the problems related to the multicultural society, taboos do not exist anymore” (Derksen, 2005, p. 229).
2.6 TON (Proud of the the Netherlands) and Rita Verdonk

Firstly, it should be noted that this is not a political party, but a political movement and the difference between the two concepts is that for a political movement members are not necessary, however TON has a considerable amount of sympathizers. The founder of this political movement is Rita Verdonk a former member of the VVD (liberal party). She founded this movement in October 2007 after the VVD (liberal party) had officially expelled her on 13 September 2007, for the people in the Netherlands who do not feel represented by the governing elite in the Hague (Trots op Nederland). According to her website, she will make it possible that existing problems in Dutch society become discussable and even more important that the problems will be handled. In an article in the Elsevier (a Dutch opinion magazine) of 13 September 2007 Rita Verdonk had expressed criticism about the VVD related to the debate about asylum seekers. In her opinion the VVD was invisible in this debate and she made clear that she wanted to change this, although she was asked by the VVD not to make any statements on asylum seekers anymore. Unfortunately, due to the fact that the political movement TON is just recently founded the objectives and the aims are not yet clear, despite this insecurity in the Dutch gauging the movement is estimated to have 23 seats, while her movement only existed less than a year (Trots op Nederland tweede partij in de laatste peiling, 2008).

On her Website Trots op Nederland Rita Verdonk expresses that in five years from now, she does not want to waste time and energy on the question who is Dutch and who is not Dutch. She wants to create unity amongst all the Dutchmen. However, she adds that it is important to make clear to every newcomer in the Netherlands what his or her rights and obligations are. These obligations include: knowledge of the Dutch language, participating in Dutch society by working, studying or raising one or more children and knowing even as endorsing the norms and values of the Dutch constitutional state. 
2.7 Tone of the political debate

What is being said during a debate and how this is being understood, is of course influenced by the way something is said. The tone of voice and the communication style have both had great influence in the political discussion about multiculturalism. Till 2000, the political debate had a formal tone and during the debates about minorities and the immigration policy the emphasis was put on the scientific support of the policy or the policy proposals. Till the 1990s politicians did not choose the minority question as a dominant theme during election time (van Meeteren 2005). At this moment several subjects, such as immigrants, Muslims and crime rates of immigrants are not being avoided anymore. There is also less fear of racism and discrimination. Professor of sociology Schuyt points at the current trend to communicate in “language of commercial enterprises: hard, loud, tremendously exaggerated, unreal, with every minute a reiteration of the already mentioned or told” (Schuyt, 2006, p. 34). He is also warning us about the polarisation that may be caused by this communication style.
It is common knowledge that Theo van Gogh referred to Muslims as ‘geitenneukers
’. One can imagine that this name gave many Muslims a negative feeling and maybe even empowered the feeling of contradiction between Muslims and autochthon’s.  Even though the central position of the individual in politics has been a key element from the 1990s, immigrants are still stereotyped and approached as a group.
Harchaoui, Director of the Institute for Multicultural Development states that: “The development of immigrant youngsters towards individual civilians is partly being impeded because of the tyrannical operation of the continuing collectivising of their person and behaviour” (Harchaoui, 2004, p. 218).  

Subsequently, this stigmatisation of ethnical and religious groups leads to insecurity, isolation, or resistance of immigrants. As a result of this, contradictions in groups will still exist and integration in Dutch society will be more difficult. In the current dominant discourse, immigrants and autochthons are being regarded as two completely separated groups, who are difficult to reunite (Duyvendak 2006). 
Time and time again politicians and opinion makers often portray a very negative image of how is being dealt with the integration issue in the past. Additionally, they often place stress on the negative effects of this method for the future. The tactic that they use in order to address the integration problem is by placing on the “guts” that they have to finally tell the Dutch citizens the truth, in contradiction with the old political elite, who concealed the truth. They present themselves as brave warriors for the ordinary people and with this they legitimize the changes that they want to carry out (van Meeteren 2005). Good examples of politicians who use/used this tactic are Bolkenstein in 1991’, Scheffer in 2000, Pim Fortuyn, Verdonk and Wilders (Spijkerbroek 2006). 

According to Tinnevelt and Abts, “another characteristic in the tone of the debate in politics are the terms that are used, which are not only short, but also powerful and polemical” (Tinnevelt en Abts 2005). With this, politicians try to play on the feelings of frustration and dissatisfaction about society and the politics (Taggart 2004). (Pels 2005) is pointing at a way in which politics is insisting on a choice of immigrants between Dutch society or a multicultural society with norms and values which are at right angles to the Dutch. For example the former VVD minister Rita Verdonk, stated in 2003 during the debate about double nationalities that integration means choosing for Dutch society. Rita Verdonk and Pim Fortuyn are equally famous for their statement: “say what they think and do what they tell”. He used a great amount of short slogans in order to tell the people about his visions and electoral programme (van der Zwan 2003). Pels states that since the assassination of Theo van Gogh the tone of the political debate has become harder. As an example he quotes Wilders, who described the Islam as the biggest danger of our time and stated that we have to show who is ruling the Netherlands. (Pels 2005). 
The focus on social economical retardations of immigrants changed towards the focus on cultural and religious factors which are seen as obstacles for integration. Cause and effect relations which are made by politicians do often not fit the facts. For instance, a connection is made between the Moroccan culture and criminality, while presented as facts.
Nowadays, it is not done to value the old standards of tolerance, discussion, searching towards consensus and cherish multiculturalism as an ideal picture. What has become clear is that multiculturalism is no longer ideal in the political debate. Additionally, the tone of debate is more populist since the LPF (Lijst Pim Fortuyn) first introduced this phenomenon in politics. Several political figures, as well as other parties copied this and this made the discourse on multiculturalism significantly more negative, because it is directed against the left-wing politics, against multiculturalism, against influence of non- Western cultures and the Islam in the Netherlands. These are the basics elements of the political party PVV (Partij van de Vrijheid) of Geert Wilders (van Meeteren 2005). Pels 2005, states that: “the dominant political parties of the current discourse opinion that cultural differences and Islam form the biggest obstacles in the succeeding of integration of immigrants in Dutch society”. Another stylistic device that is used in the current discourse on multiculturalism is speaking is term of ‘we’ and ‘they’. By doing so, a greater emphasis is put on the negative image of immigrants (Pels 2005). 
At first, the issue of cultural differences seems to have to do with the content that is convincing people that there are significant differences between cultures. However, by constantly speaking in terms of “we” and “they” less is discussed on the true cultural differences between these groups, furthermore less precise is described who form those “groups”. The frequency in which culture and religion are being discussed can eventually lead towards qualitative changes of the content and the tone of the debate. Especially, when certain problems are being related to several cultures and religions ( Islam), then there is a big chance that in the future prospect these cultures and religions will be only associated with problems. Evidently, discrimination and hatred will grow in Dutch society if the discourse continues. 
3 Muslims in the Netherlands
3.1 Figures and main facts

At the moment millions of Muslims live in Europe, some of whom have lived there for generations, for example in Andalusia in Spain and others who have arrived as recent immigrants. Western Europe is undergoing the largest population shift since the 7th and 8th centuries. It is visible that France has the largest percentage of Muslim immigrants, with a percentage of 6.4%-9.6% according to national statistic bureaus. The Netherlands is the country with the second largest Muslim population in Europe, with a percentage of 5.8%. The Islam is the most rapidly growing religion in the world and in Europe it is the second largest religion. The population in the Netherlands is just over 16 million people, to be more precise the Netherlands has 16.372.715 (2007) habitants. With a number of 394, 3 people per km (2007). The Netherlands is also one of the most densely populated countries in the world. 
During the last few years, the position of Muslims in the Netherlands has become subject of a fierce debate, both in the Netherlands and abroad. Various things can be said about the characteristics, its causes and the problems that underpin this debate (Forum 2008). The majority of the Muslim immigrants in the Netherlands have Turkish or Moroccan origins. In addition this group account for about two-thirds of the total Muslim population in the Netherlands. In the 1960s the Netherlands recruited a large number of workers from Morocco and Turkey in order to ease the worker shortage that the Netherlands was facing. Many of these temporary workers, also called “guestworkers” stayed in the Netherlands and were joined by relatives later on. Because of the family reunification and practice of marrying partners from the country of origin Muslim communities developed in the second half of the 70’s; neighbourhoods with a majority of Muslims, most of these immigrants are typically poor and suffer from economic deprivation. Immigrants in the Netherlands are concentrated in four large cities Amsterdam, Rotterdam, The Hague and Utrecht. One in three citizens of Rotterdam, Amsterdam and the Hague is of non- Western descent. In Rotterdam and Amsterdam youngsters of non-Western descent already outnumber native Dutch youngsters. In Rotterdam 54 out of 100 youngsters have non-Western origin and in Amsterdam the number is 55 of 100 youngsters who are of non- Western descent. 
As mentioned before the Netherlands has the second largest population of Muslims, according to the CBS (Central Desk for Statistics) they counted 850.000 Muslims in 2006 (Appendix 1). Immigrants with Moroccan and Turkish origin account for about 2/3 of the total Muslim population in the Netherlands (Herten 2007). For 95% of the Turkish and for 96% of the Moroccan population in the Netherlands the Islam plays an important role in their life. In comparison with 50% of the native Dutch who consider themselves religious. Also many young Turks and Moroccans in the Netherlands identify strongly with Islam even if they have been in the Netherlands for quite a long time. Islamism has a number of very different streams, diverse in their socio-political, cultural and religious ideas. In order to understand the different streams, a distinction should be made between Shiite and Sunni Islam (Sunnis make up 80 per cent of Muslims). The majority of the Turkish Muslims are Sunni, however the Alevis with a number of 50.000 constitute a minority. Most Moroccan are Sunni Muslims too, although there is a distinction of different streams. Each stream consists of its own worldview, socio- political ideas and cultural views. The Sunni variant of the Islam is as well the stream on which is placed most Western emphasis. Recently, the concept of a political Islam is rising, especially amongst Moroccan youngsters. These Moroccan youngsters join different so called ‘Salafiyya movements’, who have a orthodox point of view and strive towards the recovering of old values of the Islam, which epitomized the Golden Age of Islam (International crisis group Understanding Islamism 2005).
3.2 Islam debate in the Netherlands
Since a few years ago, Islam and Muslims are topic of debate in the Netherlands. The public debate about Muslims is being dominated by terms such as radicalisation, Islamic schools, integration, imams, mosques, suppression of women, terrorist attacks and discrimination. Those subjects are very sensitive, while the tone of the debate is hard. Partly, this tone is caused by major events, such as the terrorist attacks in the world, the assassination on Pim Fortuyn and Theo van Gogh, death threats of several Dutch politicians due to their statements and opinions about Islam, violence against homosexuals, heated reactions on Danish cartoons by Muslims and by the heated reactions on the movie of Geert’s “Fitna”. According to some opinion makers and politicians there has been a culture of avoidance in the Netherlands for too long (Beus, de 1998). This is in strong contrast with the debate held the last few years, which is rather polemic. Under the guise of “breaking taboos” extreme statements and policy proposals are being introduced (Prins 2004).

Remarkably the Netherlands brought Islam into the forefront of the political agenda, linked with integration and assimilation. This does not seem odd, because the majority of the Muslims in the Netherlands are immigrants or belong to the second and third generation of children of immigrants. Nevertheless, it is remarkable that problems that have nothing to do with religion are linked with problems of “Islam’ or “Muslims” .Examples of these problems are arrears of the Dutch language, behaviour of youngsters, crime rates and unemployment. According to Marcel Maussen the writer of “Ruimte voor Islam?”: “The debate about integration becomes almost a discussion about Islam, where terms as “Muslim” and “immigrants” are being used as synonyms” (Maussen, 2006, p. 3). However, this polarisation and growing incomprehension between Muslims and non- Muslims is not only caused by politicians who make fierce statements about the Islam. An important development in Dutch society is the existence of groups and individuals of Muslims who reject the Western society. These radical Muslims have no respect for the form of Islam that developed in the Netherlands the last 30 years. 
The outstanding characteristic of the debate about Islam is that two extreme groups, namely radical Muslims and polarizing politicians are taking over the debate in the Netherlands. The negative events, such as the terrorist attacks, the murder of Pim Fortuyn and Theo van Gogh have obviously had negative effects on the perception that non-Muslims have on Islam. In this context some politicians and publicists plead for a restriction of the freedom of religion for Muslims in the Netherlands. 

3.3 Article 6 of the constitution; freedom of religion

It goes without saying that in the Netherlands Muslims enjoy freedom of religion and freedom of speech. However, since a couple of years, especially after the assassination of Theo van Gogh, different questions arose about this constitutional freedom. Does freedom of religion have any boundaries? And if so, what kind of boundaries and to what extent do they exist? Article 6 of the Constitution says that everyone shall have the right to manifest freely his religion or belief. In the 21st century Islam appears to get an exceptional position in Dutch society inside the existing political system of freedom of religion. In the book the Netherlands and the Islam stands that: “according to several politicians and opinion makers people should not look at the right of religion concerning Muslims, but focus on the duty of integrating in Dutch society”. Furthermore, Muslim extremism, terrorist attacks and radicalisation tend to make it impossible for the Islam to exist as a minority religion in the Netherlands. 
Especially in the aftermath of the assassination of Theo van Gogh several proposals were addressed in order to make exceptions in the Dutch law concerning freedom of religion. The former alderman Marco Pastors of the political party Liveable Rotterdam demanded that Muslims could only built a mosque in Rotterdam if there would be one joint entrance for both men and women. Another example is the Second Chamber fraction of the PvdA (Labour party) that addressed a motion which stated that foreign imams were no longer welcome in the Netherlands (Maussen, 2006, p. 21). A year later a southern-European communities organ in Amsterdam called up to prohibit separate places of worship for both men and women in order to set stricter integration rules for immigrants. According to Hilbrand Nawijn: “no other Islamic schools should be built in the Netherlands, because of their ‘anti- integration’ character (Maussen, 2006, p. 21). What derives from these examples is that the debate in the Netherlands is about basic Dutch rights and their survival in a multicultural society. 
In this religious perspective people in the Netherlands are permitted to show their religion by means of clothes, articles or headscarves. However, if you work in a public capacity or when public safety is hindered you are not allowed to wear face-obscuring clothing. Consequently, from the 8th of January 2008 it is forbidden to work with face-obscuring clothing in government offices, public schools and civil service (Willems 2008).
3.4 Perception of Immigrants and Muslims in the Netherlands
In the Netherlands, many native Dutch have a quite negative perception of immigrants in general, but especially of Muslims. This bad perception is caused by the terrorist attacks of 9/11, the other attacks in Europe, but especially after the murder of Theo van Gogh a Dutch filmmaker and controversial columnist, who got murdered by a Muslim. This murder forced a highly sensitive issue that is religion into the mix. It soon became clear that the Hofstad Group, a criminal organisation with terrorist intent played a role in the murder. The murder of Theo van Gogh, Mohammed B, a 26 years old Dutch Moroccan, spoke and wrote excellent Dutch. Because of this murder broad parliamentary and public support grew in order to make stricter anti-terrorism measures (Marinelli, 2005, p. 8). The average Dutchman finds that immigrants should integrate better in Dutch society. Several polls of FORUM (Institution for multicultural development) found that: 
Sixty % of the native Dutch are not positive about economic immigrants, nor about the practise of importing partners from the country of origin. 95% of the native Dutch find that immigrants should learn Dutch. 66% of the native Dutch support the opinion that immigrants should not adhere to their own customs and beliefs, while more than 50% of the native Dutch think that immigrants are not integrated sufficiently in Dutch society yet. Especially lower educated native Dutch are questioning the extent of integration of immigrants. Approximately half of the native Dutch thinks that there are too much immigrants in the Netherlands. Approximately half of the native Dutch think that there are too many immigrants living in the Netherlands, especially the lower educated native Dutch are pessimistic about the integration of Muslims in Dutch society. A majority of the Turks with a number of 60% and 70% of the Moroccans state that in the Netherlands the perception that people have of Islam is too negative. A majority of the population that include immigrants, as well as autochthons believe that the tensions in the Netherlands between different ethnical groups will intensify. The fear of violence, against Muslims and attacks committed by Muslim extremists exist in all different ethnical groups. Around 43% of the Turks and the Moroccans fear violence committed by Muslim extremists (Forum, 2008, p. 14).
3.5 Position Muslim females in the Netherlands
The report of Forum about the facts and figures about Muslims shows that non-Western women are less well educated in comparison with native Dutch women. Of these non-Western women, 80% of the Turkish women and 90% of Moroccan women older than 40 only completed a primary education and a big part of them do not even have the skills to read or write. These females belong to the first generation immigrants in the Netherlands who have been born in Morocco or Turkey. Although Antillean and Surinamese women are better educated than the Moroccan and the Turkish, their level of education is still lower than the level of the Dutch women. Fortunately, the second generation of Muslim females have made great improvements concerning the level of education. However, a great percentage of these women do not even have minimum qualifications, therefore they face difficulties attaining a position on the labour market. According to the report of FORUM about the facts and figures about Muslims there are several reasons why Muslim women face difficulties on the labour market in the Netherlands, which include:
· their lower level of education;

· more traditional attitudes towards the role of women in the family;

· the tendency of non-Western women to have children at an earlier age than native Dutch

women;

· the tendency of non-Western families to have more members;

· biases and discrimination against non-Western women in the workplace

(FORUM, 2008, p. 21).

Another problem is the lack of acknowledgement of the Dutch language of non-Western women in comparison with non-Western men. It is estimated that one third of all immigrants of the first generation is illiterate, in fact they can neither read nor write. A great share of these immigrants is female. According to the PaVEM commission on emancipation, approximately 240.000 women of the first generation in 2004 severely lack Dutch language skills. Subsequently, the position of these women on the labour market is low. Only 38% of the non-Western women participate in the labour market, in comparison with 56% of the native Dutch women. Lately, the position of females in the higher education has improved considerably. Remarkably non- Western women are more likely to choose a study that is less gender-specific, compared to Dutch women. Additionally, non–Western women tend to choose studies which are demanded on the labour market as well.
3.6 Wilder’s Fitna and the commotion about it  

The movie called Fitna, which means “strife” in Arabic, made by MP Geert Wilders has been  subject of a fierce debate both in the Netherlands and abroad. Especially in countries such as Saudi Arabia, Afghanistan and Pakistan a debate brook lose. The movie lasts 17 minutes and was posted on the website LiveLeak. On the 27th of March the movie was made public. For Wilders the movie he made is a call to shake off the creeping tyranny of the Islamization. 
In order to explain the developments around Fitna the movie, it is important to describe what actually occurred in this Fitna- “gate”. The Dutch newspaper the Telegraaf had the scope about the idea of Geert Wilders that wanted to make a movie about the Islam. Shortly after this news became public, Maxim Verhagen, the Dutch minister of foreign Affairs warned MP Geert Wilders for the negative, dangerous and International effects. Despite of the possible political risks of which Wilders was aware he decided to make the movie. Suddenly, rumours started spreading of speculations of what exactly Wilders will show in his movie. A good example of these rumours is the gossip that Wilders would burn the Qur’an or either wise tear it apart. Wilders himself did not spoke extensively about his movie in that period.
On his weblog he states that: “I am making a short movie, in which I want to prove that the Qur’an is not an old and dusty book, but still the reason and a source of inspiration for intolerance, murder and terror”. While Minister ter Horst of National Affairs was corresponding with the Dutch police and fire fighters, Muslims came up with an abundant amount of democratic initiatives to respond to the plans of Wilders. Which vary of funny action, such as (“Hugs for Wilders”), juridical movements and contra movies. 
What has been impressive in this debate, has been the role and the performance of the political party CDA, which had a key role in the debate about the movie. Prime Minister Balkenende stated on television that: ’the Netherlands find itself in a huge crisis situation’. On which politician Hirsi Ali responded with: “Balkenende is creating a crisis himself by stating in advance that there will be a crisis caused by the movie of Geert Wilders”. Furthermore, in an article of the BBC the Dutch PM Jan Peter Balkenende said ‘the movie wrongly equated Islam with violence’. "We believe it serves no purpose other than to offend," he said in a statement. "But feeling offended must never be used as an excuse for aggression and threats” (Dutch MP posts Islam film on web). The CDA played a big role in causing much panic about a movie that was not even broadcasted. Among the general public Fitna elicited indifference and in the Netherlands no riots took place (Bessems 2008). 
3.7 Crime rates of Turkish and Moroccans

It is a fact that non-western immigrants commit disproportioned often crimes (Appendix 3). Evidently, this has negative effects on the perception that Dutch natives have of several ethnical groups. Statistics show that: Antilleans and Arubans commit relatively the most crimes in the Netherlands and these crimes are often related with drugs, such as drugs traffic, mostly in hard drugs or crimes against property. In these crimes violence is often used. Moroccans are second on the list of high crime rates after Antilleans, mostly focussed on crimes against property, disturbance of the public order, menaces and demolitions. Remarkable is that they are significantly less involved in immoral offences. Of all the big groups of immigrants in the Netherlands immigrants with Surinam descent and Turkish descent are the least often committers of crimes. It concerns mainly traffic offences and weapon delinquencies and with immigrants from Surinam crimes related to drugs traffic. 
In the Netherlands no connection is being made between high criminality rates and practicing of Islam. Remarkable is the negative image-forming around Moroccans, caused by high crime rates inside this group, mainly caused by Moroccan youngsters. Another fact that influences the view on Moroccans is the high extent of hindrance young Moroccans cause and the high crime rates in specific neighbourhoods. In a report made by Forum stands that: the Moroccan community in the Netherlands is specifically called up in order to ‘take their own responsibility’ and to address the problems, which include misbehaviour of young criminal Moroccans inside their own community. Notable is that this call up by autochthons is only addressed to Moroccans and not to other minority groups of immigrants (Forum, 2008, p. 28).
3.8 Discrimination of Muslims in the Netherlands
The numbers of reported cases of discrimination based on race, colour or descent have remained relatively stable in the Netherlands. In the period 1997-2001 the number of charges stayed the same, while they even dropped slightly from 2002. The number of charges based on gender or age which increased in the same period. After the murder of Pim Fortuyn and Theo van Gogh the number of charges based on religion and descent strongly increased, nevertheless this escalation changed slowly afterwards. In the Netherlands the tone of the public and political debate about integration, migration and Islam sharpened the last few years. Affirmations that would have been judged discriminatory in 2000 are now more accepted in 2008. Especially reported cases of anti-Semitism and hate against Muslims are increasingly reported on the Internet since 2005. The number of charges of insults against homosexuals and native Dutch is growing as well. Expressions on the Internet are checked on a limited number of interactive websites (Forum 2008).
3.8.1 ECRI report about discrimination in the Netherlands
The European Commission against Racism and Intolerance (ECRI) is a Council of Europe’s monitoring body and a non- governmental organisation, which are combating racism. ECRI investigated Islamophobia in the Netherlands and reported in a report of 2008 that this form of discrimination/prejudice has increased tremendously. In this report the ECRI states several things. They state in their report that the shift in the public debate about minority groups in general has been remarkably negative, with both national and international events as causes, such as terrorist attacks, the murder of Pim Fortuyn and Theo van Gogh. In the immediate aftermath of the murder of Theo van Gogh, racism rose sharply and Islamic targets were being attacked, including mosques, Islamic schools and shops owned by Muslims, however there was also violence directed personally at Muslims. At buildings racist symbols were written and pamphlets which expressed anti Muslim feelings appeared in the streets. These events were negative for the image of immigrants, especially Muslims are the ones in the minority groups who are being affected the most by prejudice, racism and stereotyping. Thus, according to this report Muslims in the Netherlands face discrimination and are furthermore victims of aggressive policies, for example the security policy (Council of Europe, 2007, p. 36, paragraph 135).
What is as also of great importance on the public debate and so the climate of opinion is the role of the political discourse and the Dutch politicians. In the report ECRI concluded that: “in recent years, Dutch politicians have not hesitated to resort to stereotyping, stigmatising and sometimes outright racist remarks concerning Muslims and to derogatory remarks about Islam, in both cultural and religious terms. Typically, this type of discourse has portrayed Muslims as invading the country in waves, thereby posing a major threat to the country’s security and identity” (Council of Europe, 2007, p.36, paragraph 138).
The report also states that policies have lately been focussed on keeping the influx of immigrants, and especially of Muslims, low by closing borders. In public, as well as in the politics, the Islam has been often portrayed as a religion and culture with backward values, furthermore it is often said by Dutch politicians that Islam and democracy are incompatible with each other. The Islam is also portrayed as a religion which spreads, hatred, violence and fear amongst Muslims and in order to integrate in Dutch society Muslims should abandon many aspects of their religion. Although the laws in the Netherlands, such as het prohibition of discrimination, this law has been broken several times, even by politicians themselves. In the report about discrimination the ECRI notes with regret that: “ stigmatising, stereotyping and even outright racist discourse targeting Muslims (which, as mentioned above, has more recently been voiced notably by the Freedom Party, PVV) has remained as a rule unchallenged by mainstream political parties” (Council of Europe, 2007, p.36, paragraph 138).
In this report ECRI noted that, in the political discourse in the Netherlands at this moment Muslims are discussed very often. Even so, ECRI expresses that Muslims are now subject of a vociferous debate that is partly caused by the PVV (party of Freedom) of Geert Wilders. He proposed several controversial proposals concerning the Islam and Muslims. As an example he wants immigrants to denounce their non- Dutch nationality to hold certain public functions. According to ECRI Geert Wilders is often the cause of debates that are being started with the Islam and Muslims as main subject. They believe that this leads to further polarising of minority groups. Another example of a proposal of Wilders which has to do with Muslims is to ban burqa’s and niqabs in public life, which was finally denounced. ECRI states furthermore in her report that by these proposals, public and political debates Muslim women are excluded in everyday life. The ECRI strongly thinks that the debate, as well as the proposed measure is not proportional at all to the problem that was aimed at, since ECRI heard that only a dozen of Muslim women wear those kinds of garments in the Netherlands. According to ECRI there exists a great fear factor for terrorism at this moment in the Netherlands, In Europe and in the whole world. This fear of terrorism is closely related to Muslims and gives them a bad name and image. Simultaneously these associations are made by all types of media, such as newspapers, radio and television. Furthermore, ECRI commentated that there was plenty of anti- Islam information available on the Dutch Internet and they fear that these xenophobic thoughts will become part of the mainstream thinking in the Netherlands. ECRI discovered that the impact on the members of the Muslim population has been severe, especially concerning the elaboration and implementation of new security policies of which Muslims would be disproportionally targeted. Another discussion point is the radicalisation amongst the Islamic youth in the Netherlands, especially amongst Moroccan youngsters. While aiming at preventing radicalisation, “civil society organisations have stressed that the public attention given to these measures has exceeded the scale of the problem” (Council of Europe, 2007, p.38, paragraph 140).
To conclude, ECRI states that Muslims in the Netherlands face and experience discrimination in different areas, for example in finding employment and having access to public places. This discrimination is based on ethnic origin and religion. According to official figures of ECRI, especially Moroccans as a minority group are discriminated a great deal.
4 ‘Het land van aankomst’ 
It has been 7 years since Paul de Hoop Scheffer introduced the “multicultural drama”, which caused serious commotion in the public and political debate. Now, 7 years later, Scheffer has published a new book, entitled “Het land van aankomst”, which continuous the discourse he began in “the multicultural drama”.  As its title suggests, “het land van aankomst” is not dictated by the fury that inspired “the multicultural drama”, but it gives a more positive and broaden perspective on immigration problems. In his book Scheffer carefully describes the struggle of the Netherlands, as an immigration country with its identity. Some important questions are: is the problem of the multicultural drama over? And did the Netherlands recovered itself? Or, is the Netherlands still coping with an identity crisis?
During the presentation of the report about integration of the WRR in 2007 Maxima stated: 
“The Dutch citizen does not exist and we are all world citizens”. These statements caused commotion in the political debate. It shows the situation that is enacting in the Netherlands. The political elite in the Netherlands see themselves as world citizens, while politicians, such as Wilders and Verdonk do not want to see that immigration has changed the Netherlands for good. 
In comparison with the current tone of the multicultural debate, the tone of Paul Scheffer in this book is nuanced and composed, but firm.  In his book he discusses all the topics that are related to multiculturalism, such as: immigration, integration, ‘black’ schools and the theological developments in the Islam. About Islam in particular, he opines that this religion is part of Dutch society and he considers politicians responsible to disseminate this clearly. However, it should be noted that this Islam fits inside the Dutch democratic state and can by no means be compared with the Islam that is practised in Saudi Arabia, Morocco or Iran.
He starts his book with the wisdom that immigration is always attended by problems, because immigrants are by definition alienated (Paul Scheffer vertelt over zijn boek: Het land van aankomst). Remarkably his opponents are not immigrants nor Muslims, but the multiculturalists. These multiculturalists exist of a cosmopolitan elite who are refusing to confront cultural differences, furthermore this group has little appreciation for a national identity. In his book Scheffer states: “the worries of the “majority culture” do not only precede from unfounded fear for the unknown, but it also gives utterance to justified questions about the effects of immigration” (safety, future welfare- state, quality of urban life and the future of democracy itself).
In his book Paul Scheffer placed great emphasis on a “we” principle, where he focuses on new citizenship with special attention for shared symbols and memories. This new principle values shared responsibilities. Two main ideas derive from his book. The first thought of Scheffer is: “the recognition of pain and discomfort that immigration causes”. According to Scheffer, everyone is being uprooted by migration and this alienation causes difficulties, ranging from radicalism and populism. His analysis leaves much hope for the future of multiculturalism in the Netherlands. Scheffer states that both immigrants and autochthons should work really hard in order to develop a common “we” (Scheffer 2007). Autochthons should double their attempts to treat all immigrants equally and immigrants should be more self-critical. According to Scheffer, avoiding the confrontation is no longer a tactic that can be used by the Dutch anymore. He thinks that the furious debate which is taking place is waking up Dutch society and characterizes integration. In his final chapter Scheffer states: ‘the arrival of immigrants is not only irreversible, but pushes everyone to rise above his or hers captivity’ (Paul Scheffer vertelt over zijn boek: Het land van aankomst).
4.1 Reactions on the book: ‘Het land van aankomst’
Overall, the reactions on the book “het land van aankomst” have been positive. Minister Ella Vogelaar of Living, Neighbourhoods and Integration even praised the book, additionally she mentioned that Scheffer helped her making the connection with autochthons. Bart Jan Spruyt, an independent publicist who is a political columnist of the opinion magazine Elsevier, points out that the book is: “an interesting book that matters, where the writer does not loose his story in vagueness’s about diversity and indefinite identities that politicians and members of the Royal Family nowadays do” (Spruyt 2007). For Spruyt this book is of great importance, because it identifies that the influx of these immigrants did not construct a society that is more pleasant than the society before, without immigrants. According to Scheffer, “the Netherlands is nowadays of less people,  it is slipping through everyone’s fingers” (Scheffer 2007). Furthermore, Spruyt states that the pain of the streets and the pain of the neighbourhoods resound in this book. The remarkable conclusion that Spruyt drawled is that the book of Scheffer: “calls for action in politics”. Controversial to what Spruyt concluded, the Flemish writer Gilbert Roox concluded that: “new shared norms and new citizenship should be searched within ourselves, not in politics’ (Os 2007).
In the Dutch newspaper het Parool Addie Schulte wrote:”Scheffer is offering a “way out” out the impasse in which the proceeding discussion finds itself right now”. René Cuperus, a member of the PvdA denominates Scheffer even as:”the national reconciler”. According to Cuperus, “Scheffer is excellently balancing between the extremes of political correct multiculturalism, Dutch- bashing and xenophobia” (Os 2007).
There are also critics who are less enthusiastic about the book, for example Fleur Jurgens, writer of “Het Marokkanen drama”. She blames Scheffer in the Volkskrant of having an attitude that is not daring enough. Disappointed she opined that “the assiduous en friendly scholarly recluse” Scheffer focuses too much on “theory”, instead of “concrete expressions of the multicultural debate”. Striking is that Syp Wynia of Elsevier (mentioned in the epilogue of Scheffer), opines that: 

“The book is a weak and broad stocktaking that is little surprising and only written for softies” 

(Os 2007). Arabist Hans Jansen expresses his worries about the obscuring by Scheffer of dangerous radicalism of the Islamists. Rita Verdonk stated during an episode of Nova (current affairs programme): “you have undoubtedly spend a great amount of time on your book, however I see little solutions”. 
As a reaction to the critics he got on his book, Scheffer expressed that at the time he wrote his essay “the multicultural drama” the tone was obviously far more polemic. Then I wrote: “till here and not any further”. Now I wrote a book: “till here and now further forward”. He says that he believes in the power of words and the possibility of rediscovering ourselves in these words. 

Conclusion

This paper has examined the research question: How did the debate about multiculturalism evolve in the Netherlands after the article of “the multicultural drama” of Paul Scheffer in the NRC Handelsblad ?
In this final paper, different issues of the multicultural society have been discussed. The dominant discourse on the multicultural society of before 2000, changed drastically over the last few years. The question is to what extent Dutch politics has actually been tolerant at that time, because topics, such as cultural differences and problems of the multicultural society were a taboo. These subjects could only be discussed very carefully, for the reason that talking about this was often directly interpreted as discrimination. Subsequently, the impression grew that instead of tolerance, there was indifference amongst politicians and opinion makers. The reactions on “the multicultural drama” of Scheffer, the amount of adherents of Pim Fortuyn and quick changes in the discourse of the multicultural society show that for a very long time there has been too little space to talk about several problems and experiences related to the multicultural society. There has not been searched for satisfying ways to cope with a multicultural society. The “new” discourse offers this space. Problems may, and what is more, have to be addressed. 
Problems in the multicultural society are often linked with differences of religion and culture. In the political discourse of 2000 that became dominant, politicians pay increasingly more attention to the integration of non-Western cultures and the Islam in particular. Those non-Western cultures and the Islam would impede the integration process. In the public debate Islam and the influence of increasing presence of non-Western immigrants and visible non-Western immigrants is more often considered an issue. Tremendous stress is placed on the differences between autochthons and non- Western immigrants, instead of highlighting the similarities. Besides, too little is thought of ways on which can be coped with these differences. In order to diminish differences, complete adjustment to Dutch society is demanded of immigrants. This strongly appears to be a plea for assimilation.
 In the public and political discussion about the multicultural society national identity gained a central spot in the discussion. From people who have not been born in the Netherlands complete adjustment and exclusive loyalty is expected. While differences between diverse ethnical groups are various, ethnical groups are often seen as homogeneous. The tone of the current debate in dominant public and political discourse is oversimplified and negative in comparison with the discourse of before 2000. Politicians and opinion makers stress on the things that are wrong. Breaking taboos by denominating problems is seen as “brave”, although not always is searched for underlying causes of these problems. Sentiments and feelings are being valued inside this discourse, even though the words that are often used are hard, offensive, or hurting.
By speaking in terms of “we” and “they” and by repeating these oppositions, less is focussed on the true content of the differences, but differences in general are seen as problematic. If immigrants do not feel included in Dutch society this can have negative effects on their behaviour. These people might pull themselves back into their own ethnical group, or worse, radicalise. Social cohesion can be threatened if there is only focussed on the social-cultural background as characterization of the group and not on the social- economical aspect.  
Worries that critics express about the current way of speaking about the multicultural society and national identity is correct in many ways, however this discourse have also had many positive effects. Logically, the dominant group makes up the norms and values and expresses criticism if people do not conform. 
The last 2 years, a “softening” discourse can be noticed if compared to the “hard” discourse of two years after the turn of the century. Noted should be that this development especially can be seen among politicians who are becoming uncertain about the correct approach in tackling the integration issue and the way of speaking about the multicultural society.
“The populist wave” that was strongly present just right after the turn of the century where 
cultural integration was an issue, has weakened. This conclusion can be drawled analyzing the election programs of several political parties in 2006, in which they retain on one hand to the strict demands for immigrants and on the other hand they realize that the Islam and non-western cultures are here to stay. In the media and politics plenty of attention is given to discrimination of immigrants.
In the former chapters I have tried to give a clear overview of the dynamical discourse on the multicultural society in the Netherlands the last few years. It is very complex and unclear to predict which road multiculturalism will take. History has taught us that the rise and fall of economic prosperity and the need for a bigger labour force affect our society's openness towards new immigrants. For years there has been said that in order to oppose to the ageing of the population extra immigrants should be attracted. However, according to demographists Evert van Imhoff and Nico van Nimwegen, this “solution” is not desirable, because in 2000 they calculated that until 2050 an annual net influx of 300.000 immigrants is necessary. In 2011 a net influx of 1.1 million would be needed in order to keep population figures of the people above 65 years at the same level as in 1997. As a result, 39 million people would live in Holland in 2050. 
Throughout my research and writing of this paper I discovered many interesting views, but more important is that as a Dutch citizen, I learned more about the Dutch society. The Netherlands is not the inviting, friendly and tolerant country it once was. During my research I spent plenty of time talking about the multicultural society with my friends, who are mostly of foreign descent. They describe the Netherlands as a country with invisible codes and barriers between different groups. It takes great effort to make sure you “fit” in and even when you do there is a part of your identity that you have to belie in order to be seen as a true Dutchman. Nevertheless, one of my friends also stated that he wants to feel one of them (Dutch) and be treated as one of them, but as he added:”Dutch people should never forget where I am from”.  Yes, the multicultural debate is attended by many contradictive feelings. A big, current problem of the Netherlands is that they show a double face. As immigrants you are accepted, but there is a certain border of acceptance no matter how much you integrate in the Dutch society. Furthermore, I believe that this is a transition period for the Netherlands in which the composition of the population changed enormously, the ageing of the population is a fact and where old securities are gone. In this transition the Netherlands has to redefine itself, without having the illusion that the old idealized Netherlands of the 1950s is coming back. 
I personally think that debate, the struggle, and insecurity will eventually lead towards a well- balanced multicultural society. However, this will go very slowly, step by step. By debate people can positively contribute to the creation of a more balanced multicultural society. I agree with Scheffer when he states in his new book “het land van aankomst” that “conflict is a sign of integration”. Minorities should have a voice in the debate, because if minorities are not represented in the public and political discussions they get marginalized. By communicating with different parties about the insecurities, conflicts and feelings related to the multicultural society solutions can be searched.
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�Freely translated as: pillarization


� Freely translated as: abdomen feeling


� Freely translated as: “goatfuckers”
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